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JohnRussell-Wbod, Atlantic Bridge,Atlantic Divide: Africans andAfro-Braziliansin
Portuguese America

This essaydcuses on an aspect of personafrican birth and desent in colonia Brazil
to which not sufficient attention has bgaand by scholars. To the many factors--
ethnicity,languagebelief systens slavery,manumission and the circustance of having
been born free,slave or manumitted, and belief systems, and behaviors, which led to
differentiations arang persons of African blrtor descentn the colonyNplace of birth
played acrucial role in distinguishing Africans from Afro-Brazilians. This essay will
briefly reviewrelationsbetweenrAfrican- bornand Brazilian- born of African descent and
then focus exclusively on the presence in Brazil of persons born in Africa. | posit the
hypothesis that some continued to live in accordance with African principles and
practicesandconsciouslyandintentionallyresisted assimilation into Luso-Afri can-
Brazilianor evenAfro-Braziliancommunities.
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Atlantic Bridge and Atlantic Dide: Africans and Creoles in Late Colonial Brazil.

FromCabo S<o0 Roque in Brazil to Capelmasin Liberiais approximately 1770
miles. The African continent is at its closest point to the American continent in regions
between 16jN and 12;S fromhere the greatestimbers of slaves were transpotedto
the Portuguese colony of Brazil during so800 years. As measured in 8ppassage
was between 35 and 40 days. Measured liural terms the distance between the two
continents was very close. Photographs andaccanpanyingtextsin booksby thelate
Pierre Verger attest not merely to the continuity but the virtual interchangeability of
mores rituals,anddressbetweerinhabitantof the Bay of All Saints and the Bight of
Benin. In terng of Portuguese governanaieempire, exchangebetween African
coloniesandBrazil wereintenseandendurig. Bishops of S<o To&and Pr’ncipe often
put into Salvador en route to their fog and governors-gerat and viceroysin
Salvador were constantly preoccupied bytpei and economic developments in Central
and West Africa and regarded Central Africaast of their responsibilities in ternms of
providinganAtlantic shieldagainstanyattack which could weaken the Portuguese
military position or disrupt commerce. Viceroys in Salvador maintained an extensive
correspondence with the King of Barey. Exchange,inter-dependenceeciprocityand
mutualconcerncharacterizetheserelationships. Africans trapsrted to Brazil and
persons of African descent born inagil found a common point of reference in Africa.
During the colonial period sae few did travel from Brazil to Africa but the period from
the md 1830s to the 1890s winsed the largest niars ofafricanos (African- born
blacks)andBrazilian-bornpersonsof African descent returning to Africa (1).

The historiography has refitedthe closenessf the relationship. If, in the
nineteenth and early twentieth centuries, Brazilian historianssociologists and
anthropologistsnarveledat the strengthof the African legcy to Brazil and emphasized
evidenceof survivalsof African languagesiituals, cereranies, and ethnic differences,
more recent scholarship has turned to Africaitself asholdingthe key to anunderstading
of the African diasporas to Brazil andpraimportantly,of the beliefs, values, mares, and

rituals, of the mentalitZs of African-bornandof thoseof African descentn Brazil. The
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conpilation of databasesaboutthetradehas been complemented by demographic studies
of the practices of slavery, of slave owrngps and of populations of slave, freed and
free-born of African-birth and Brazilian-boof African descentThis hasbeen
conplemented by a historiography hich has reworked hitherto underused sources,
discoveredhetreasuresiddenin notarialregistersandin inquisition records, and culled
privateandregionalarchivesn Portugaland otherEuropearcountriesaswell asBrazil

to provide qualitative monographsdarticlesontopicsasdiverseasmarriages,choice

of partnersreligiousbeliefsand rituals, values, priorities and slave agency (2). These
studies have underlined the inappropriateiéssferringto an African diasporavhen,in
fact any such monolithic notion must yield to the reality that there were many such
diasporas, that these weneseriatum,and that they coprised not only an oceanic leg
but terrestrial comonents on each side of the Atlantic. 8al/thenes are constasin
this revisionist historiography: ethnicity, identity, and diversity. The inexorability,
duration,andvolume of the slavetradeprovides a context for continuity and historians
havebeenat painsto emphasizehe everchanging dyname not only of the trade but of
the context in Africa and the context in Brazil (3).

My purposehereis threefold:first, to enphasize the heterogeneity of the
population of persons of African birth adescent in Brazil as measured not only by
ethnicandculturaldifferencesof African provenance but aso by circumstances peculiar
to the Americas;secondlyto singleoutfor special attention relations between persons
born in Africa and transporteo Brazil andpersonsf African descent born in
Brazil(crioulos); and,thirdly, to focuson a groupwhich hasnot receivedhe attentionit
deserves, nady persons born in Africa. Ahread running through ¢hessay is the quest
for an explanation for the often tense tiglaship between AfricasandAfro-Brazilians
in colonial Brazil. If the waters of the Atlantic washed the shores of Africa and of Brazil,
and made possible exchanges between the two continerts, the ocean was also a ctamg
reminder that it divided African-born from their descendantisornin Brazil. The Atlantic
was itself part of a dynaimof incorporatiorand of exclusion, of approxation but also
of estrangermnt between peoples.

The population of persons of Africai@scentn colonial Brazil evidencecda
diversity attributable to circustances pediar to Africaand to Americarespectively.
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Sone indicators of diversity aong African peofes are region- or evdacality- specific:
languagesnddialects religious beliefs and value systgrfamily organization and
kinshiprelations,aswell asforms of political entities and leadership, social hierarchies,
and comrercial practices, mrketing and peddlig. Most relevant t@our understading of
differencesamong persnsof African birth or descentn colonial Brazil andwhich canbe
traced to African antecedents are of an ethnic nature, languages, belief systems, mores,
rituals, occupationsnd skills, andsocial hierarchiesWhile Africans transported to the
New World sharedsorre generakulturalfeatues,it wasmore likely thatsuchpointsof
reference wre partial or over-lapping rathéran being perfect aches, that som
features were limited to a small group and not accepted by others, and that rivalries and
hostilities present in Africawerepartof thatcultural bagggewhich accanpanied
Africansto Brazil. What differentiatedBrazil from other parts of the Americas was that,
suchwastheintensity,regularity,anddurationof the variousslavetradesto andwithin
Brazil, and the sheer numbers of those transported-- unratched by any other single New
World destination--was that African cultures wereconstantlybeingreplenishednd
reinforced @er three centuries. Such cukts reflected changes and an evolving dyinam
internalto Africa andwhich would be broughtto Brazil by eachnewcargoof slaves.

The Brazilian context contributed both to creating similarities (at least nominally
or perceivedassuchby Portuguesesettlersand crown representatives) between persons
of African descent but also differences. javere attributable to the institution of
slavery,asit existedin Brazil. Oftenforgottenis thatthe spatialmobility associaedwith
African daves (within Africa and the Atlantic crossingwasequaled-4in terns of
distance traveled-- by some Brazilian-born slaves who travelled by land and water within
Brazil. With exceedingly rare exceptions, on arrival in Brazil all African-born were
categorizedandstigmatized) asslavesand, assuch,hadbondagen conmon with many
persons of African descent born inagil. This circunstance of being born a slave or
being of slave parentage and thus a base ( Portugiig¢geerson, regardless of the
passag®ef severalgenerationgndmanunission since slavery, led Portuguese settlers,
elected mnicipal officials, crown represerttaes,andeventheking to overlooklegal
distinctionsbetweerslaveandfree, differencesof pigmentationbetweemulattosand
blacks,andplaceof birth, andto passor enforce legislation or impose punishments
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applicableto all personof African descent (4). African laves and Afro-Brazilianlaves
sought freedonthrough flight and to escape baibwners All slavesregardlessf place
of birth in Africa or Brazil had the potential to gain their freedom through manumission.
Manunission of a newborn could be granteddoyowner at baptism. For others, whether
manumission was accomplished by self-purchase or slave substitution, through the
interventionof athird party,throughthegoodwill of anowne duringhis or herlifetime,
or by the terms of awill, carried overtones for the former dave as to how he or she was
viewedby otherpersonof African desentin Brazil. Thosewho hadboughttheir
manumission with earnings accrued through their own labour often referred toish
circumstance with justifiable pride. Aswas so often the case in Brazil, even freedom or
slaverycouldbenuancedThe practiceof coartas<o granted a slave conditional freedom/
savery but with absolute freedomonly beinggrantedonceconditionsmutually
acceptable to slave and owner had been met. By the Qaw of the wombQpartus sequitur
ventrem) a personof African desentwasfreeatbirth if his’/her mother was free-born or
manumitted. Finally, both African and Afro-Brazilian slaves could themselves be owners
of slaves (5).

The other side of the s&woin enphasized differences. Those selfeam
monarchs, viceroys, governorsumicipal officialsandsettlerswereultra-sensitiveo
perceived or real differences in behavibetween Minas and Angolans, to degrees of
blackness or whiteness among slaves, to whaleslwere mre suited to certain types
of labour,andwhich werereputedto havea greater propensity toward flight, revolt or
disorderly and criminal conduct(6). Dancingin the streetdy persons of African descent
or birth wasofficially prohibited.But, in Rio deJaneirosuchadivity was unofficialy
permitted because the majority of dancers werefrom BenguelaandAngolaandreputed
to be of peaceful dispositn. Portuguese officials and calsts often drew a distinction
betweera persorbornin Africa anda personof African descent borin Brazil. They
wereconcernedestan African-bornpersonof nobleor royal blood, or onerespectedor
divinatory or healing powers in Africa,omld, after transportation to Brazil, enjoy a
similar position of prestige, influence, hrity and even power ammg persons of
African descent. This ight be exercisednderthe guiseof godparenthoodt wasmost
clearlyin evidencewhenfellow slavescooper#ed in raising mney to buy the freedowf
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aslavewith theseattributesIn 1719in Minas Gerais a gubernatatidecree ruled that
parish piests could onlyaccept whites as godpets at weddings (7). Thconsciousess
of place of birth was alseflected in howsome owners, as a persona matter, favoured
African or Brazilianborn slaves when deting whom to manumit. Such adecision
could be driven by business concerns, bymwvbr preferences, by the gender, age, and
skill level of aslave, and by prevailing demographic, commercial and economic factors.
Some were time- or region- specific. Overall, Brazilian-ban slaveswveremorelikely to
be manumitted than African- born daves; but manumission favoured African female
slavesover African males; andAfrican slave wonen were more likely than Afro-
Brazilian dlave women to earn their freedom. Brazilian-born slaves were preferred over
African-born for training for specialist posihsandmanageial responsibilities on sugar
plantations. As such, they were more likely to be manumitted than African field hands
(8). The manner in which aslave earned his or her freedonawoke varying degrees or
respect or opprobriumot anong felow African or Brazilian-bornandcouldbea point
of contention. The dearth of white wemin Brazil, even in somregions in the
eighteenth century, led to inter-racial sexual couplings andfgpring whose skin colour
set them apart from African-born and from Portuguese, and could lead to multiple
standards and expectatidmssed on pigentation. Anong a lexicon of more than a
hundred terra to describe such variam®&resomne which hadAfrican framesof
reference, for example de c™ Fula( lit: Gf the colour of the FulahQ). Words commonly
used to describe skin colour wéneanco, pardo, andnegro or preto. Such words were
QrodedOin that each could carry a specific moral or physical connotation. Negroand
mulato carried a derogatory connotation absent fppmto and pardo respectively.
Mulattoes vere frequently the butt of abiwe languageby blacksand whites alike who
describedhemaslazy, dishonestarrogant anddisloyal. Colonistsin Brazil and
Portuguesefficials alsouseda lexiconbased on generic usagé African locationsN
Guinea, Angola, MinaNto distinguish betwegersonsf African birth anddescentvith
disregard for the niceties of ethnogragaior geographicahccuracy(9).

These circmstances, be they African &merican, had ramifications for the
physicalandqualitativeconditions of African-born and Brdmn-born persons of African
descentn Brazil. Thedegredo which personsof African birth and descent were willing
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selectively to forego or to adapt African leélsystems, values, mores and behavioursto
the dominant cultural norms imposed by the Portuguese&vascritical to their physical,
moral and spiritual wellbeing in Brazil. Frotime African perspectiveéhe bestthatcould
be hoped for was that African-born andaBitian-born persons of African descent
themselves were agents in identifying those facets of their cultures which, for them, were
non- negotiable and those whickeyhwere willing tocedein wholeor in part. Syncretism
was one strategy by which African cultureslanorescould be maintained,in which
facets of African- and European-derived cultures were melded in such a delicate balance
that Europeans did not view the AfriceomponentNif theyrecognizedt atallNas
being offensive. For their part, African-baandpersonsf African descentvould havea
degree of freedorto act in accaldance withtheir own values, belief systems, customs
and mores. For daves, at sake werenotonly their working conditionsbutalsosocialand
physical nobility, family stability, and eligbility for manumission.For afreedpersonof
African descentliperto, alforriado, or forro), the degree to which that person met criteria
for socialacceptabilityincludedlinguistic conpetencen Portuguesenumeracyand
literacy; participation in Portuguese institutions such as the militia and brotherhoods;
spirituality as measured by regular participation in Caholic celebrations and charitable
activities; achievement as measured by ownership of land, slaves, and property;
occupation; financial assets; and stability as neasured by awrital status, period of
residerein oneplace,andownershipof a house or shop. How each of these was
Oweighted@ndwhatrole the perceptiorof Qquality of the person@layedin deternining
whether such a person was deemed worthy of acceptance into Afro-Brazilian, Luso-Afro-
Brazilian and Luso-Brazilian societyas undefined, probably undefinable, and
unrecorded.

A phenotype based on cognitive factors such as pigmentation, hair and
physiognomy was inadequate because of tiiewlty in reaching any consensus on such
factors. Genealogy was less of a considerdtopersons of African descent in Brazil
than for Portuguese and their descendantsevheouldbecritical. The exceptionwere
Africanswho could pointto anobleor royal genealogy, a circustance which
immediately vaultedthemto the headof any community in terms of respect and
deference among their fellow Africans. Ascrgutof aracialidentity to a persorwas
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conditioned by time and place. It also depended on the eye of the beholder. In colonial
Brazil, skin colourandeventhe Oaccident of birthO, t@asontemporary expression for
a person of slave parentage, were negotiable A peescor equ’'voca or escuro could
become pardo or evenbe Owhiteto all appearances&( parecer brancdand thus eligible
to hold public office notwithstanding decrdaeshe contrary. The Portuguesdistorian
NizzadaSilva correctlyobservedhat Gappearancénad practically the sasweight as
being in colonial society (10)n either cag, Brazilian-bon daves and Brazilian-lvo

free or freed persons held a substantial adgerver their African-born contemporaries.

This was not a case of@osize fits BO.Therewerevariationsdependingon time
and place, on settlersO #itudes, on local crown offi cialsGinterpretation of what was best
for the region under their jurisdiction, time prevailing economy and labour dards, on
demography in general and, most significantly, on the ratio of whites to blacks and,
anmong blacks, of the ratio of slave to free pbdcks to mulattoes, and whether any single
African ethnic groupr{as <o) predominated.

Place of birth was of critical importance in situating a person socially in Portugal
and her overseas @ire. A lexicon refleadthis preoccupationA persorbornand
resident in Brtugal was known asrainol or natural do reino This carried the
implicationthatsucha persornwasof Old Christianbirth anddescenandof white
parentag®n bothsidesfor severalgenerationsit did notapplyto persons of Moorish
descenbornin Portugalwho were referredto in Portugueséegal codifications variously
as mourosor escravos brancosln fifteenthandsixteenthcentury Portugal, slaves of
African birth or descenhadbeen initidly referred to as mouros negrasThis culturally
specific term with religious associations gave way to the colour-based negrosor pretos to
which might be addeda geographical specifier (e.gde GuinZ There were euphdsns
basedn terns for variantsof darkor dusky to offset the pejorativiegro. The offspring
of inter-racialcouplingswereknownasmulatos(derived fran mulo and the hybridity
associated with mules)(11). In colonial Brazil, as el sewhere in the Portuguese empire, a
Portuguese-borpersonwasalsoknownasareinol. This term was often used in the
contextof charge®f discriminationmade by Brazilian-bornwho allegedthattheywere
denied access to privileges, exemptions, or digibility for public offices by a process
which favoured Portuguese-born. Long-4ifortiguese settlers in Brazil and Brazilian-
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bornpersonof Portuguesancestrywereoften referred to by contemporaries by the
generic termmoradoreg12). Africansarrivingin colonial Brazil were described and
identifiedin docurnentsby regionof birth, port ofembarkation,nas<o, or languagegroup
(Congo, Mina, Angola or Gege). But, to trasland owners, Ofresh-water slavesO were
generically regarded as blagtegrosor pretos. These terms were also used to identify
persons of African descent born inagil and generations removécbm the Atlantic
passage. Thus, an Afro-Brazilian slaveght be known in common parlance as Pedro
Congo. Other rkers referred to Ab-Brazilians by skin coloumégro, preto, pardo,
mulato) by nane, by parentage, by occupation osicence or, in the saof slavespy
the name of an owner or even by the name of an estate, farm, or plantation. The
designatiorafricano was peculiar to the nineteenth century and in the context of African
slaves on a vessel bound for Brazil and captured during atime of British abolitionist
pressure, and the ham cargo subsequenfiseed. The term QreoleOmerits discussion
because its genesis and subsequent history underlinestheimportanceof thedistinction
between metropolis and colony. Derived from the Latin creare and Vulgar Latircria,
and possibly a colonial corruption of the dimtive fom (criadillo) of the Spanish
criado, it carriedthe connotatiorof beingbredor rearedandthenceof a servantor slave.
In thel590s criollo wasusedto referto Spanishbornin the Spanish Indies. Later, in
Spanish and English, it came to describe a personof Europeardescenbr of African
descent born in or, one loosely, along time resident of the Americas. In Portuguese,
crioulo referredto a personbornotherthanin Portugal. It was mre commonly used in
Portuguese Africaor Portuguese Americato refer to persons of Afganbirth or descent
than to whites. An Angolan slave arrivingBmazil or Portugal was identified asaoulo
de Luandaln Brazil, the word crioulo identifiedthatpersonasbeingbornin Brazil.
Mobile Afro-Braziliansmight carryfurtheridentification,suchascrioulo da Bahiaor
natural de Minaswith creole being understood and omitted as redundant. Whether used
in Spanish, Portuguese, French, or English, the word Ocreolefiasappliedto persons
dZracinZs by virtue of havingbeenbornotherthan in the continent of their distant
forefathers or by residence in coloniedeofopean powersin Africa, the Americas and

Asia The word becam less associated withetbonnotatiorof beingin serviceor a

10
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slave. Association of beingf African descent or of med racial parentage was not
inherent to the use of the terifhe termwas notapplicableto Native Americang(13).
Froma netropolitan perspective, Ocrede@gested a distancing or r@ma from
the mother country in continental Europe. This remoweas spatial, huan, physical,
moral and spiritual. In political terms, the word served to underline the distinction
betweermetropolisandcolony,betweerthe seat of royal power and the ideal of a
dependant and subservient coloniefie was thimplication that, indeedjnhabitantsof
overseas Portuguese colonies exigrimarily to be of service to the mther country in
the productionof creoleraw materialsto supportthe metropolitaneconomyandcrown
interestsTherewasthe unflattering(to Brazilian-borndescendants of Portuguese
colonists and to descendants of African-bglewes) subtext that persongornin such
coloniesdid not havethatsurfeitof moral, physical, and spiritual qualities with which
native-bornPortugueseveresoanply endowedTheword alsoexpressetheveryreal
concernonthepartof Portuguesé&ingslestcolonistsshouldgettoo big for their boots
and,horrorof horrors,aspireto be on a parwith their metropolitancounterpartsor that
Afro-Brazilians would press for privileges ekemptiondithertograntedto Portuguese
colonistsandtheir descendantd.he Englishtravelerandresidentof Brazil Henry Koster
referredto the Ojealousyhich existedbetweerthe two descriptions of white personsO,
nanely European and Aerican-born, andbservedOTheEuropeansElook downupon
the Brazilians, or rather they wish to consider themselves superior to themQ This attitude
provokedcontinuinganti-Portugusesentimentamongcreolebrancos da terra after
independence. In this they were joineddtgcksandmulattoes,notablyin Bahia.This
wasnotanactof nationalistsolidarityagains Europeans. Rather, it reflected the feeling
sharedby sone AfricansandAfro-Brazilians that Portuguese and Luso-Brazilians were
equally guilty of prejudice and discrimation towards Africans and Afro-Brazilians (14)
If, for European settlers, thedistinctionbetweerreinol and crioulo was decisive,
no less was there a divide between blacks boAirica andpersonf African descent
born in Brazil. In each case, to be born imtBgal or in Africa respectely could betow
on that person consideralgeestigein Brazil epecially when agerson was of noble
family or, in the case of Africans, of rolylneage African-bornand Portuguese-born and
Afro-Brazilians and Lus-Brazilians wereacutelyconsciouof whethera persorwas

11
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bornin the Old or New World. This heightned sensibility was accompanied by heavy
culturalbaggagearaft of perceptionsanddistinctiveness creating social tensions which
could erupt in violence. | will use the following terms to distinguish place of birth:
PortugueseNwhite persons born in Portuddadeiraandthe Azores;AfricansNblacks
born in Africa and relatedliands and archipelagoes; Luso-BraziliansNpersons of
Portugueselescenbn bothsidesbornin Brazil; Afro-Braziliand\persons of African
descent born in Brazil; Luso-Afro-BraziliansNpersons of nixed race bm in Brazil; and
creolesNall personsptherthanNative Americans, born in Brazil.

So sustained was the intensity of the slave trade over three hundred years that the
presencef Africansin Brazil wasnotonly assured but, by the eiglhth century, it has
beenclaimed that African-bornwerethe singe largestsectorof the population in the
colony. This begs the questiasto how many Africanswereslavesor hadearnedheir
cartas de alforriaand thus were part of theerdpopulation.Notwithstandinghe many
studiesof the slavetradesNbothoceanicandinternalto BraziN it is difficult to answer a
key question'How many slavesn colonial Brazil at any gen time were African-born as
opposedo Brazilian-born?Dataon slave imports are incomplete andlate eighteenth-
century censuses fail to distinguish between African-bornandBrazilian-ban slaves.
WhetherAfrican or creoleslavespredoninatedwaslocation-,time-, andeconony-
specific. Inventories for slave holdingson sugarplantationsn the northeast in the later
seventeentndeighteenttterturiesprovidecontflicting data. Inheritanceby Religious
Orders and the Cgpany of Jesus of estateopably skewed the slavforce in favour of
creoles and thus makes such farms atypical. In the captaincyof S<o Paulo,whereasn the
eighteenth century Afro- Brdians had predomated, fromthe 1770s through to the
1840s a heavy influx of Africans tilted theases so that by 1840 Africans predaated.
Forthecity of Rio deJanéro in the eighteenth century andinto the 1830sand1840s,
Sweet and Karasch suggest that Africambslaves predomated amng the overall
slavepopulation.For Bahiain 1835,Reis notedthat Ca escravatura era majoritariamente
estrangeiraQ Whether a growing creole dave force in sone places, sch as Minas Gerais,
andat certaintimeswasattributableto vagaries of supply and demd in the slave
tradeN both oceanic and internalN or to reproduction, is difficult to determine(15). It

may well be that fashions, exchange dibirmation with fellow owners and personal
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experience led a prospective purchaser toepoefeovertheother.To these factors can
beaddedheweighingin themind of a prospetive purchaser as to whether the skills and
acculturation present in a creole merited the higher cost than for an African although,
should the latter have commensurate specialist skills, the purchase of an African-born
mightrepresena OgooduyO(16)Therewasalsoa health factor. Biease@ Brazil to
which Africans were mre suscefible than ceoles included tuberculosis and dysentery
(maculo; possibly schistosomiasis amsonj locally known asnal- de- bichd. A gamut
of diseases to which Africans had less Qlefense mechanismOcould result in mortality
rateswhich werehigh initially anddecreasea@sthe slavebecane Oseasoned®.
prospective owner would have to take into account that thenes at least a1 in 3 chance
thata slavestraightoff the shipwould be dead within three years from the time of
disembarkation. Koster attributed the high mortality of daves on plantations to impatient
owners who rushed Gt water slavesOinto heavy work. He recommended OseasoningO
for aminimumof 8-10monthsand preferably for afull year from time of arrival (17).
Africans were physically distinctivedm the general population of persons of
African descent in the colony because of cicatrizations, cuts, and tattoos. Filed teeth set
Africans apart. These phical differencesveredocunentedby the GermanartistJohann
Moritz Rugendas in drawgs of African-bornin rural and urban settingsin nineteenth-
centuryBrazil. African malesalsocarriedthe scar of circumcision. Slaves from Angola
bore the brand of the cross to show that they been baptized and appropriate tax paid
to the Royal Exchequor Slavetradersaddedtheir own brands. African ates and ferdles
had hairstyles distinctive fromreoles AfricansandAfro-Brazilianshadsome cooking
practices and recipes in common butthereweredifferencesecause of availality of
foodstuffs:for exanple, ingredientsn Angolan-nadevatap? differed from those in the
Brazilian version. Africans pictiseddietaryrestrictionsand observed dietary taboos
unknownto their creolecontenporaries.Thete are eighteenth-century eeénces to
Angolansandslavesfrom the CostadaMina in Brazil following Mbundu dietary
restrictions (kijila, quigila, quizila) and not eating gaenfish or shellfishinter alia on
pain of being cursed. Karasch has noted blavessufferedfrom malnutrition, but that
those followng an African diet were bettaourishedhanthoseexposedo a Luso-
Brazilian diet (18). Whereas some Africans were polyglots, and sa@tanguages were

13
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spokenwidely within a culturalarea,otherswereregional,andotherspurelylocal or
dialectsintelligible only to thosesimilarly endowed or with knowledge of cognate
languagegroups.Therewasthe caseof a Mina slave in eighteenth-century Minas Gerais,
referredto asan OescravbugreOwho wasunintelligible even to other Mina slavesuh
linguistic barrierswererecognzedby Jesuitmissionariesvho studiedAfrican languages
the better to be able to preach the Gospel in Brazil to African slavesNot only could
limited or esoteridinguistic capabilityresut in sone Africans being ineligible for
occupationsvhich demandedknowledgeof Poruguesebut it deniedthemthe essential
tool of communicatiorto alter or bettertheir condition.On the other hand, provided an
African-bornOs day-to-day existence wasi@minantly in an Afican language speaking
context,thatpersoncouldfunctionwith buta perfunctory acquaintance with Portuguese.
The Jesuit Antonil used the term ladino to refer (1711) to persons of African birth or
more usually descenth@ had a command dPortuguese and had adapted to Luso-
Brazilian culture. He opined thah African broughtto Brazil asaninfant or a Brazilian-
born dave was worth four boeais (slaves fresh off the boat) to anowner(19). For most
Africans, otherthanthosetransportedo Brazil asyoungchildren,thelinguistic barrier
wasinsuperabldo a degreenot experiencedby Afro-Brazilians attuned to a far of
Portuguese since birth.

Thereis along-standingraditionamongimmigrantsto turn for support,advice,
or assistance to those who have immediatedgguted theror to persons born in the new
land but who still wholly or pairélly maintain links with the landsof theirancestorsin
some cases, the cry for help by the newly arrivedwasansweredin othercasegheywere
vulnerable victims of ruthless exploitation by thase who hadprecededhem.Clearly,a
distinction must be made between persons who emigrate of their own free will and those
who are forced or coerced into leayitheirplaceof birth. While the intra-African phases
of captureandenslaverant,beit in theinitial rounding up, transptationto the coast,
corralingandsalefor transportationhavebeen vell docunented and show the cruelty
inflicted by Africans and mulattos on the future slavesthereis minimal informationon
thereactionby personsf Afri can descent dready in Brazil to Africans a the time of
disenbarkation in Brazilian ports and in tihemediate aftermath. Mattoso has referred to
Genior slavesOengaged in this process of adaptation, OrestimaionQandintegrationof
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salt-waterslavesinto Afro-Brazilian aswell as Luso-Brazilian mores, behaviours and
cultures But theonly referencd havefoundtook the form of aroyal order of 1702. In it
the king recommended to the governor-generahatladinos personsf African descent
who had become acculturated through residence in Brazil but who also still had a
command of native African languages, be ussidterpretersaandcatechistgor salt-
water slaves. This proposal was rejected byatihbbishop of Salvador and by prelates of
thereligiousordersanddoesnot appeato havebeendiscussd by the secular authorities.
Karasch has an excellent description of slavearrivalsin Rio de Janeiran theearly
nineteentttentury,butthereis no referenceo an African or Afro-Brazilian presice in
this process other than in shaving heads and beards of the newly arrivags dction
could have been taken for reasons agpealhygienebut, accordingto Marcos
Magalh<es de Aguiar, the cutting of seomeOhair or beard was a very strong symbolic
act assoiated with huriating or dihonouing thatpersonln the cas of anewly
arrived African suchanactcoud havebeenaremnderthathencefortrhewould be
subject to the control and whs of anowner(20).In fact, amorelikely scenariovas
that, after purchase, owners and overseerddhaveintervenedo preventanysuch
liaising or association until such time as they had asserted their own authority and power
over their new acquisitions.

Thereis amplereasorto believethat,on a one-to-onéasis AfricansandAfro-
Brazilians worked dongside each other amicably andtherewassocialinteraction,sexual
coupling and stable personalaions between persons edichgroup.AfricansandAfro-
Brazilians, both slave and free, workedcommerce, rarketing, agriculture, mming,
ranching constructionporterageandin the artisanalOrachanicatradesO-andshared
challenges and took aawtage of oportunities.Female slawes,regardles®f placeof
birth, were prinarily engaged in domestiontexts (cooking; fetching water; cleaning;
laundering starchingandironing clothes;asseanstresseand weaversandlooking after
children of their owners); as licertser illegal peddlersor sellers(negrasdetabuleiro) of
cooked foods and drinks; and were concubinestressespr prostitutesOccupationwas
oftenlinked to skills. On plantationscreoleswere more likely to be working in the Chig
houseQor in managerial positions and African Saves as cane cutters or in menial and
sometimes dangerous task. But there were instances of African slaves becorgmestres
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de ascecarAfricans(especialy males) often did not reach the requisite level--semiskilled
or skilled-- to give them access to specialized occupations: one result was that they were
used for heavy labour such as porterageamsiporation; another was they did eoim
develop aversatility of skillsin meeting the requirements of a variety of occupations.
Oneskilled occupationn which male slaves(especially Angolans) were prominent was
that of Obarber-surgeons@rleiros); some female slavesbecane licensedmidwives.A
conmparison of occupations of free and fre&fticans and Afro-Braziliasin Bahia ad
Minas Gerais shows little variation betwabetwo groups(21). Both AfricansandAfro-
Brazilians resorted to flight and were present in quilombog(22).

But there are a so references in documentation as diverse as municipal records,
notarialregisterscrownandviceregal correspondence, andgtnatorial decrees, in the
archives of brotherhoods of isensof African descentandtravellers@ccountdo attest
to tensionbetweerthetwo groups Part of this was attributédbto differing expectations
by owners of their slaves. Creole slavesexpected to meet higher standards of
loyalty, obedienceandresponsibility Kosternoted that creole slasObeathe yoke of
slaverywith impatience@ndthattheir disconent was aggravated by the high visibility of
freeandfreedcreoleswho servedasa constat remnder of their own servile status. He
continued: OThe Africans do not feel thisgdntent], for they are considered by their
creolebrethrenin colour,asbeingsoconpletely inferior, thatthe line which by public
opinionhasbeendrawnbetweerthem,makesthe imported slave feel toward the creoles
as if they had not been originally of tbamne stockQ Some creoles of African descent
despised Africans Qresh-off-the-boatOas primitive and untrained in the ways of the New
World The wordbosal referred to a Galt-water slaveOor an African slave Gresh-off-the-
boatO. It was used by white slave owneBrazil to characterize newly arrived slaves as
being devoid of language skills imfugueseandof culture,rough and clumsy and, by
extensionstupid(23).Whemsedby creolesof African descentn Brazil to referto
African slavest carriedmuchthe same negative connotation but also that (froman Afro-
Brazilian perspective) the newly arrived daves were primitive. In the mouth of an Afro-
Brazilian, boeal revealed the divide which Afro-Brazilians saw (or reassured themselves
existed)betweertherrselvesandAfricans andwasanexpressiorof the creoles@ish to
distancehenselvesirom Africans.Kosterdistinguishedetweercreoleblacksand
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creole mulattoes. He referred to Greole negroesOas a umerous and val uable race of
menCE. Qatree of African growth which has thus been transplanted, cultivated, and
muchimprovedby its removalto the New WorldQ He considered them handsome
persons, brave and hardyO who felt no uncéytasrio their identity because Greole
negroesstandaloneandunconnecteavith anyother race of renO .Ths Ompossibility of
beingmistakerfor membersof anyothercasO lad the effect of creole blacks feeling
unitedto eachother.But Kosterascribedo even free or freed mulattoes an ambiguity as
to their identity (because of their connection with men who are in a sate of davery, and
thatmany personsevenof their own colourare under these degraded circumstancesQ He
concludedhatmulattoesOalwayhavea feding of inferiority in the company of white
men(24).Unspoken was the possibility that, whereas on gpunds of colour, mlattoes
might feel inferior to whites biguperior to Africans and to cregdeetos sone of their
antipathy toward creole blacks and Africans could be attributable to the mulattoesO
realizationthatnot only was their position ambiguous in racial terms and even as
regardedegalstatusbutalso that there was no singleltcme or languagevhich they
couldcall their own andwhich would havegiventhema culturalidentity. Unambiguous
was the fact that they were American-born.

The linguistic shortcomgs | have desibed could make Africans objectsof
derision for Afro-Brazilians. This was pant a broader patterof antagonism by Afro-
Brazilians towards Africans. Afro-Brazilians took steps to lessen their being mistakenly
identified asAfricans. Afro-Brazilian shve women consciously dressed tkeives,
adoptecdhair styles,andworejewellery not nerely as indicéorsof statusbutalsoto
distinguish themselves from African women. In early nineteenth-century Rio de Janeiro,
crioulas and mulataswore mantillas to set themselves apart from African slaves (25).
There were exapies of overt antagonisand public stigratization by Afro-Brazilians
of Africansasbeinguntrustworthy (26).Thisattitudeof Afro- Brazilians was shared by
settlersandPortuguesefficials. Official reactionwasdirectednot only againstAfrican
persons but against any object, ritual, or practiceovertly African. ThatAfricansspokea
variety of languagesndevenArabic made Portuguese anduso-Brazilians feel
threatene@ndapprehensiveyhich couldleadto adisproportionalevel of response.
Three groups of Africans awokeixed reacbnsamongAfro-Braziliansandcolonistsof
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PortugueselescentTheseAfricans mustbe considered in the context of Brazil as a place
of convergence of different cultural tréidns, ritualsandskills. Theline between
mediation, comnanication, and healing was bludéut persons with #se capabilities or
skills were highly esteead. Africans, AfreBraziliansandevenPortuguese sought out
their services or intervention. ke thele werecreoledivinersandhealerqcalundeiro$,
Africanswereheldin higherregard.In the areaof technicalkknowledge Africanswith
knowledgeof mining andmetallurgy wereespedly prized. Fear and distrustwasthe
other side of this coin. Diviners who couldetheir powersto requestinterventionby a
god and even presence of a god or goddess at aa®yeand healers whoseodi
operandiwerebasedon spirit or human possessionyere vulnerable to being stighized
as malevolent feiticeiros practicing witchcraft and came to the attention of the inquisition
asdoingthework of the Devil. For their part, Minas and African slaves versed in gold
mining andmetallurgy weresuspectedf debasing gold dust and coins and duly punished
by the civil authorities, but ascribed to them were special powers in finding gold (27).
Relations between Africans and Afro-Braziliansraise a set of (largely
unansweredjjuestionsWasthis antagonismowards Africans more keenly felt by free
or freed Afro-Brazilias than by their slawcontemporariebornin Brazil? Did Afro-
Brazilian $aves have dipathy towardsAfrican slavespor did the circumstanceof being
slaves create bonding, regardless of placerditVWhat role did gender play in such
relationshipsDid Afro-Brazilian slave woren have erpathy for African slave woen?
To what factor or combination of factors should the historian attribute the preference for
endogamg amongAfricansin thechace of a partner in marriage, which will be discussed
later?Thattensionsandevenantagonisnexisted between Africans andAfro-Brazilians,
and that these were played out in their public and in their private lives and spaces, thereis
no doubt. Two European travelers to eailyeteenth-centurrazil commented
perceptively on the relationship beten ceoles and Africans. The French botanist
Augustede Saint-Hilairewrote of his converationwith an African slavewho remarked
thatcreolewomen despisedlacksfrom CostadaMina andthatthefeelingwas
reciprocated. Creoles tended to marry creoles ratherthanhavingmixed marriages. Koster
noted the existence of a Qine which by public opinionhasbeen drawnOdiween Africans
and creoles (28). The written record substantiatesplaceof birth assetting Africans apart
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from Afro-Brazilians. Further research is necessary for historians to have some measure
by which to weighplaceof birth againstsuchphysical factors as age, colour and gender
andculturalfactorssuchasreligion, languae skills andethnicity,andteaseout the
conponents in the wtivation for the antagoain and antipathy between Afro-Brazilians
and Africars.

This distrust and antagonigmayed ouin an institutional framework. Most
officersandprobablythe prepondeance of soldiers of the genents of theHenriques,
were Afro-Brazilians. some had been born free, others manumitted. Of the five persons
of African descentvho distinguished theselves against the Dutch in Perraroo and
Salvador, and were awarded knighthoods irQh#erof ChristandOrderof Santiagoall
were born in Brazil. In late colonial Salvador, officersof the Henriqueswere integrated
into a network of an Afr-Brazilian elite which included members of governing bodies of
black and mlatto Catholic brotherhoodsdthe more promnentblackandmulatto
artisans. To be asoldier in amilitiaregiment, or certified in a @nechanical tradeCand thus
eligible to practiceoneOsade in oneOswn shop,or anelectd member of a brotherhood
(which included female participation and office-holding), bestowedocialprestigeon
that person among his/her confmmaries of Afican descent. In MiasGerais,tradesnen
werewell representedmongsoldiersin pardomilitiaregiments. Africans were not
formally excluded by decree or statute, buth formal exclusion would have been
redundantThe socialreality wasthattheywerefar less likely than were creoles to have
the requisite qualifications toake themeligible and, if they were eligible, they did not
have accessto the social network in the Afro-Brazilian communitywhosesupportand
trust they would have needed to become full participants in guilds or militia companies.

In fact, in 1756 the creoles of the regmof the Henriquedn Salvadompetitionedthe

king protesting the establiskemt of aregiment of the Henriques in Pernambuco. This
was because the Pernambucan regiment was made up of Minas whom the creoles
disparaginglyreferredto asbeingan Oinfectanas<oOanduntrustworthy Evenin

collective cultural activities-- participation as singers, instriemtalists or even conductors
in choral groups or at celebrationshimnoura crownjudgeor governor--andwhich
involved musical divertissements and even operas, the perforrars were usually miattos

or creoleg(29).
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The absence of a support networkl afskills which would have facilitated
integrationhadotherramifications. The proclivity for and inaenceof resortingto flight
was higher among African than Afro-Braziliataves. The wtivation varied. Africans
were more likely to flee as individuals and not asfamily groupsaswasoftenthe practice
of creolesseekingto preservearelationshipor the integrity of afamily unit. Africans
were especially prone to flight during theutal Oseasoning@riodwhentheywould be
subject to severe punishment to break their independent will until they showed obedience
and conformed to an overseerOs or owmgstes. But AfricansOdidence of success
was substantially lowenf reasons already stiussed: lack of langgaskills; lack of
familiarity with prevailing customs; and lack of contacts to give them accessto
information, a support network, and GafeOhouses. The absence of a support systeas
critical. There was no guantee tit they would be accepted into a quilombo other than
as slaves. Africans ight form a short-lived and sail calhambolabut hereagaintheir
lack of Osavvy@ade themmorevulnerable to capture than creoles.

Lack of acculturation)ack of skills, and lack of familiarity with Qhe systemOalso
led overall to Africans being less likely than Afro-Brazilians to be manumitted. Place of
birth wasbut onefactorin a highly complex series of considerations which included the
occupational context, gender, age, and health of a potential manumittee. In cities and
towns of colonial Brazil, that they were largely unskilledmade African maleslessuseful
to an owner other than for untrained heavy labour. This calleadownersto rentthem
out as escravosde ganhoOne activity in which African rie slaves were proment was
in porterage: teaa(cantog of four or six slaveswere hiredoutasawork gang.
Contenporay iconographyecordshemcarrying enornousbarrelssuspendeérom
poles born on their shoulders. But@mg Africanwomen in urbanandrural settingsn
Brazil, the combination of skills derived from their multiple rolesin AfricaN
reproduction, responsibility ovetl donmestic metters, planting and harvesting of crops,
marketing, and even some as members of womensQirading societies-- made them not
only desirable for labour but alsovendingandmarketingactivities atthe behesbf an
owner and to which some brought experieotckeadership, orgamationandrequisite
skills in negotiation.Theseany sideof suchactivities by female slavesas that they

might be foced by an owner to engageprostitution or in marketing activities which
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were illegal, including contrabandandblack market adivities. When arrested by
municipal authorities, owners feigneghobranceof suchirregularities By the
unsupervised nature of their destic dutis, female African daves had greater
opportunities than their male counterpartgo interactwith Afro-Brazilian slavesin
definable locations such as the fountainll weriver when getting water, in areas
designatedor washingclothes,andin the market place. As such, they had greater
potential access to infomtion and were padf aninformal African andAfro-Brazilian
communicatiometworkwhich could be invaluable to them in acquiring the wherewithal
to make an offer to an owner but alsonegotiation over manumission. Be they male of
female, African daves faced major chalengesin colonial Brazil. Sorre wereattributable
to their Ooutsider€iatusvis-"-vis the Afro-Brazilian slave community and to the fact that
they had fewer integrative institutions arghicles available to thenthe strong bond
known asmalungowhich developed aang slaves transported on the sarassel ray
alsohaveservedo isolateAfricansfrom other persons of Africadescent in the colony
(30). Yet to be determined is the degree to which slaves newly disdparked in Brazilian
ports became part of a group of forced ilgrants of African birth who, regardless of
ethnic or tribal origins,drmed a commomondbetweerthenselvesseparatérom the
Brazilian macrocosmwhich included Afro-Bazilians as well as Portuguese and Luso-
Brazilians(31). Historianshave tusded with the challengeto ascertairhow Africans
identified themselves prior to transportation to the New World, what changes as to how
theysawthenselvesor in relationto othe's may haveoccurredduringthe passageand
how they identified themselves or were identified by othersafterdisembarkatiomn a
Brazilian port and subsequently(32).

Rdigion has the potential for providing a physical and spiritual meeting place not
only for like-mindedpersonsut for thosefrom disparate ways of life. For Africans and
Brazilian-born persons of African descent, religion providedsolaceandstrength.The
sacredown of lle-Ife wasthe cereronial centre for the Yoruba religionhich gave a
religious and cultural identity to hundreds of thousandsAfricanstransportedrom
Central Africato Brazil. Others were adherents of Islam. Especially in Bahiain the late
eighteenth and early nineteenth century, luslavessaw thermselvesNandwereseen
by othersNa s acommunity apart from the general slave population. They were readily
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identifiableby their behavior meetingfor prayer and to study the QurOan, by the wearing
of finger and thuri rings of iron or silverhy the contents of thpouches they carried,
and by their dress and appearance. For them, Islam was so central to their identity that
this transceded differences of places of aimgand tribal and linguistic differences as
markers of identity. And still others were adherents of avariety of African traditional
religions.Sone Africans, notablyin Congoand in Angola, had been exposed to some
form of Christianity, but to see these as being specially selected for transportation to
Americarequires aleap of faith (33). Mass baptisms in Africa prior to embarkatiordid
not bestow an instant understarglof Christiandogng, beliefs,or rituals. In fact, they
probably spurred fear or total confusiorréaipients. The intensity of the trade
guaranteed the continuation of this sorry stditgffairs. African slaveswho hadcome to
Brazil aschildrenor who wishedpublicly and spiritually to affirm their commitment to
Catholicismmight chooseo be baptizedasadults. Owner indifference and oversight led
to a failure to baptize amy Brazilian-born slves(34). Regardlessf whetheran African
indigenougreligion, Islamor Christianity was exclusively presgor co-existedin the
sane person in equally strongly liEbut distinctivefaiths, or in syncreticformulationsor
refornmulations,religion wasinalienablefrom Africancosnology, rituals, cultures,
kingship and lineages, and permeated into valuesystens andbehaviours(35)The

African component of religious rites and b&ian Brazil andthedegrego whichthese
were forermners oftandomblzind other African and Afro-Brazilian religions imeil
remains speculative prior to the late eighteenthcentury,astoo doesthe degreeof
participationof Africansin rituals and cereomies exclusive to thermin inquisition
recordof the 1680srefersto African religiousritesin Bahiaandtherearedocunented
casedor the secondhalf of the eighteentltertury in locales as remote from each other as
Recife (Pernaimuco) and Itabira (Minas Gerais) of clandestine worship by Africans of
African deities with Africarrituals and in accordance with African beliefs, and with
African priests or priestesses in houses sptiji dedicatedo suchpracticeq36). First
generation Americans, namely creole children of slave parents both of whamere
African-born, were rare likely than African-bornpersondo betouchedby the
Catholicism. Even more was this likely to be the caseof offspring of mixed marriagesin
which one partner (slave, free or fre@dysAfro-Brazilian. Whetherexposureo
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Catholicism led to an understandingandadherencevhich was substantive or nanal
depended on the individual circgtances. Onsuch individual was Catarina Gonealves
de Miranda. An African-born slave she had been manumitted and lived in the hamlet of
Pinheiroin Minas Gerais.In 1774,alreadywell advancedn years, she pressed charges of
dander against apardolieutenant vimo had publicly calle her a whore, thief, and witch
(feiticeira). Of these insults, that which most offended her as to be calledeiticeira
because this was tantamount to questioning her faith as a Catblic(37). For Cataria, as
for many Africans in Brazil, her Catholic faith was very precious to heruBfor the
Brazilian-born pardolieutenantshewasAfrican andthus associated with witchcratft.
Thereis noindicationfor the colonial periodthat Africansdiffered from other
persons of African descent in the colonyheir veneration of Our Lady of the Rosary
andNossaSenhoradaBoa Morte andsaintssuch asSantaEfigenia, S<o Benedito(St.
Benedictthe Moor), SantoElesb<o,Santo Ant™nio de Catagerona, S<o Balthazar, and
S0 Gonealo. Some saints may have resonated more than others with African beliefs and
were sinply incorporated by Africans iBrazil as yet another charta bring good
fortuneandward off evil whereasreoleswould havebeenlesslikely to seeanimage
other than as a Catholic saint. Some saints thenselveswvereassociatedavith persecution
andphysicalduressandthuswerethoughtto be made empathetic to the conditions of
slavesin Brazil(38).Our Lady of the Rosarycane to be associated by Africans with
lemanj, goddess of the sea. The words QeverenceOand QrenerationOmay be
inappropriate to describe an brace by Africas of such saints and evehtbe Virgin
Mary which did not merely border on the physical but was carnal and even sexual. In
Portugal there were precedents for this carnalizationandevensexualisationn the
veneratiorfor anddepictionin carvedstatiesof NossaSenhorado Leite andof Nossa
Senhoradoi. Thisvenerationwastantanountto the inclusion of a saint within the
African family with human character traits and physical attrilites, strengths and
shortconngs.Toseeblacksaintson analtar in a chapel of abrotherhood of Afro-
Braziliansto-daypurelyin terns of their beingpainted black isto miss entirely that these
statues transcend iconographic or physicplad®n. For their worshipers they are not
remote or ethereal but readily accessible. Insteadtheyareseenasrepresentationsf a
person of flesh and bone, med with huran strengthsandweaknesseandconsidered
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as members of their family. Actions, words, and deeds which were sacrilegious,
blasphemus, or tantamount to verbal actsdefsecration when ewed froma strictly
Catholic perspective become less symptomatic of rejection of or attack on Christianity
when considered in what might amost be afamiliar but definitely profane context which
co-existed with the sacred. In colonial Brazil, persons of Africarmlescent-- regardlesof
place of birth, legal standing or skin colour--weremotivatedto establishbrotherhood
whose statutes and functions were clpsabdeledon thosein Portugal.Dominican
missionaries prowted the veneration of ®@uady of the Rosaryandthe crownwas
supportive of the creation ofditherhoods of blacks in Portugal. As John Thornton has
shown,a Christiancomponentto religion waspresenin the Kongoandelsewhereatan
early date. Some Africans may have been aware of brotherhoodsreatedby Catholicsfor
spiritualandcharitableendsbecauseherewas a brotherhood of Our Lady of the Rosary

in S<o Ton¥in 1526 and elsewhere in Portuguese-influenced Africa by the end of the
sixteenth century (39).

In colonial Brazil brothehoods were instruemts for both integration and
exclusionof Portugues@andLuso-Braziliansor of Africans and Afro-Brazilians. At least
35 brotherhoodsverededicatedo Our Lady and different saints venerated by individuals
of African birth anddescentn colonial Brazil. Sora brotherhoods were local whereas
others had affiliates colony-wide. In the captaincy of Minas Gerais alone at |east 62
branche®f NossaSenhoralo RosfriodosPretoshavebeenidentified (40). Sore,
notably those of Our Lady of the Rosary in Minas Gerais, admitted al persons of African
birth anddescentfree,freed,andslave,andalsowhites.In Salvador,brotherhood®f the
Rosary varied between indivenessandexclusivenes§41). Otherbrotherhood®f
personsf African birth or descent were more exclusive and had criteria which included
ethnic, social and even economic requirements for candidates for admission. Some
excluded slaves. Some were along colour linespardos, mulatos andnegros but with
cultural overtones and distinghingbetweenAfricansandcrioulos Other brotherhoods
limited their membership to African-born or to Brazilian-born. The statutes of the
brotherhoodf Our Lady of the Rosary @lacks in Iguaras u admitted only blacks, while
acknowledginghatthesecouldbe African- or Brazilian-born.The brotherhood dedicated
to Our Lady of Guadelupe, established in Olinda in 1627 admitted only pardos These
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could be slave or free bupso facto, African-born were effectively excluded. Still other
brotherhoods required potentiabmbers to reetethnicor linguistc requirenents.In
Salvadorthe brotherhod of Senhor Bom Jesus das Necessidades e Redene <o was limited
to Gege (from Dahosy) and the brothnoodof NossaSenhoralaBoaMorte to

Nag™( as Yoruba speakers were known in Bahihg Ketu nation.In Cachoeiran the
BahianRec™ncavbe Confrariado SenhorBom Jesus dos Mart'rios had a pronouncedly
Gegemembership.Congosmight haveonechurch, Angolans anothesndAfro-Brazilian
blacks yet another (42). Or all three groups might have their own altars or chapels within
the same church. These examples of the gamut of degrees of inclusiveness or exclusion
do not answer the spei@fquestion of whethear not there were instances of the creation
of brotherhoods in colonial Brazil by Afans and exclusively for an African-born
membership. My inclination would be to leve that there were not. Instead, more
common wa the practice of allocating admstrative positions between Africans and
creoles with the proviso that only free-born or manumitted persons could serve on the
governing boardngesa. Election to the mesaof the Brotherhood of St. Anthony of
Catageronan Salvadomwaslimitedto creoles and blacks born Angola. For Minas
Gerais Kiddy hasnotedthe Ohighpresence®f crioulosin leadership positions in
brotherhoodsNot only did such brotherhoods provide opportunities for leadership by
personf African birth anddesent but they also served as a cushionto decreaséension
between different sectors of the populatiolbican birth and descémn colonial Brazil
andnotleastof which wasbetweenAfricans and Afro-Brazilians. Furthermore, in
brotherhoods of Africans and Afro-Braziliattsa narkedly higher degree than was the
casen their white counterpartsywomen were prominent numerically and had

considerable influence(43)

Exclusivity did lessen the potential br conflict between different factions, be
thesebasedn differencesf skin caour, language, ethnicityplace of origin, or legal
status. Relations between branches oBiwherhood of Noss&enhora das Merces, an
often exclusive bastion afioulos, andbranche®f theBrotherhooddedicatedo Our
Lady of the Rosary, which usually had a l@lexdmssionspolicy, couldbetenseVila
Ricawas exceptional in having two branches of eachbrotherhoodwithin the town. There
were various schisms between the two branches of the Merces andbetween the branches
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of the Merce and the ore established amatestigiousdbrotherhoodf theRosary.In 1763
the Merces de Baixo expelled two female slaves on the grounds that their admittance had
contravened a statute forbiddingmmbershipto anybodyfrom GuinZandLuanda.This
wastheopeningsalvoin a contentiousaandprotracteddisputewith the Brotherhoodf the
Rosary of the Alto da Cruz, also in Vila Rida their petitions to the crown, brothersof
the Mercesinsisted on identifying themselves as crioulos. In this, theyweresetting
thenselves apart fromot only Africans but alspardos the latter sometimes being
admitted as brothers (44). The Brotherhood of the Mercesin Sabart refused admission to
all Africans (Et'oped and restricted membership to Qrrioulos de cor preta nacionais do
reino e conquista de Portugal Q It admitted males who were natives of the Island of &o
TomZ on the grounds of being QGimilar to usCandAfrican-bornwomen (45). The
Brotherhood of Our Lady of the Rosary®ificks (Nossa Senhora do Rostrio desoB)
in the diamond mining encampment of the Tijuco numbered both creoles and blacks as
members. In 1771, after using words Oess than decent, calling this brotherhood one of
negroesthe creolebrothersforsook the Brotherhood of the Rosary and incorporated
thenselves as the Brotherhood of Nossa SemtiasMerces. Theirrequesto returnto
the chapel of the Rosary was denied by the blacks Obecawsinevitaldy eitherbecaseof
hatred or strong feelings of arsity, theycould neverbe unitedandtherewould be
continual wrangling between us Blacks ahdse creolesOhg statutes of Nossa Senhora
dasMerces did allow for adnissionof Oallqudity of individuals, even black daves
natives of the Coast of GuineaO. s challeged by crete members but they were
over-ruled by the local magistrate (ouvidor) who judgedin favour of the admssionof
blacks.Thecreolebrotherhoodf the Perdres in Vila Rica vas also the object of
magisterial displeasure for opposing the admission of African-born. Other branches of
Merces were more flexible in their admissions policies as brothers but did insist on
members of the governing body beingrioulos. Such admissions policies varied by
periodandlocation(46).

These actions by the creole brothers and their evident intent to distance
themselves from Africans can aso be seen from a different perspective: naaty, the
cloak of Catholic orthodoxy in which they athedthenselvesandtheir rejectionof any
association with, or the remotest taint of, what for therfAfro-Brazilians), had becoen
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pagan beliefs or rituals practiced by Africans whom they now regarded as primitive. In
1765 the Confraria doe8hor BomJesus dos Maitios of the town of Cehoeira in the
BahianRec™ncavoade a petitionto the Mesada Conscienciae Ordensn Lisbon
requesting approval of its statute$isirequestvasopposedy the ecclesiastical
authoritiesn Salvadomwho allegedthatthe African-bornbrothersof the Gegenas<o
Ohavédeenpluckedout of the paganismexisting in Africaand always have a propensity
for the superstitiousO. Serh5 years later, th time in Recife similar charges of profane
practices were levied against black brotle®ds whosemembershipvasheavily Mina.
It was alleged that some brothers-- concurrently with the festival of Our Lady of the
RosaryNwere secretly worshiping pagan deitiésh rites more associated with African
traditional religions than with Catholicism. It is not clear whether the outrage was
provokedby desecratiomf thefestivalin honourof Our Lady, and thus also an affront to
the brotherhoodf which theyweremembers,or to thefactthattheywereengagingn
theworshipof pagandeities(47). But these examples shdwat brotherhoods whose
membership was predominantly or exclusivef Africansor alongethniclineswere
morevulnerableto chargesor perception®f beingsuspectn terms of Catholic
orthodoxy.

Sofar my discussiorhasfocusedon the populationin Brazil of personof
African birth and descent. That this was not monolithic has been emphasized by reference
to fault lines between dirent groups anditih special attentioto the importance of
continentof birth. This hasprovidedthe oppotunity to highlight theimportanceof a
sector of this populationNAfgan-born--whicthasnotbeenascloselystudiedasit
deservesWe haveseerthatrelationsbetweenAfricansandAfro-Braziliansranthe
gamut from open antagonism and hostility to varying degrees of cooperation. Africans
and Afro-Brazilians worked outmodus operandiasedon recognitionthattherewasa
degreeof inter-dependencandthatmutualtolerance was essentia if they were to co-
exist. But there are indications that, anong the millions of Africans transported to Brazil
overthreecenturiessomnme werenot signatoriesasit were,to this unwritten and unspoken
pact of nutual understanding aranvive ncia. Whetherit wasin reactionspecificallyto
Afro-Brazilians, to Luso-Portuguese, dtavery, to deprivation, poor healégmnuiand

hopelessnessy a senseof isolation, Africansfoundwaysto withdraw. Theyfled. They
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lost the will to live and dowly wasted away. They committed suicide by drowning,
hanging poisoning,andswallowingtheirtonguesA mothermightkill herselfandher
unbornchild to sparethe child from alife of slavery. Drowning and hanging fromtree
might reflect African beliefs associated wiihingunitedwith ancestorsOnecauseof
death was banzioor nostalgia for their hoatand (48).

There were also Africans who opted for life. Perhaps they realized that there was
another way to assuage their banzioand fulfill the desire to @o homeOto Africa. They
chose another form of withdrawal. They rejected assimilative pressures and consciously
optedto remainseparatérom, ratherthanto beintegratednto, the generapopulationof
persons of African descent. Thismarity optedto live, asfar aswaspossiblein colonial
Brazil, by asetof sharedorinciplesbasedon African valuesandbelief systens andin
accordance with customs, behaviours, and personal relationsipsin a culturalcontex
which was African albeit in an American setting(49) Sucha decisionlay with the
individual. For some, the desire to remain separate from the general population of
persons of African descentagnhave beetorn of the hostility of Afro-Brazilians
towards them. For others, so devastating wpars¢ion from natal kin that they were too
trauretizedto confrontthe challengeof creatingnewrelationshipsanda networkof
fictive kin (50). For still others it my have leenaresponsé&o whattheyperceivedo be
insurnmountable barriers to integration iniosociety of persons of African (Afro-
Brazilian, Afro-Luso-Brazilian) descent in the colonyor hopelessness imposed by the
circumstance of being slaves and lacking ittstruments to gain their freedom. Some
may have recognized the stark reality that aletter of manumission afforded no guarantee
of survival or bettering of their conditioAnd, for sone, the decision was the fruit of a
conscious rejection of the NewdAd and a écisionto continueto live, asfar aswas
possible in Brazil, in the manner to which they had been accustomed: namely, according
to African and not creole (Luso-BraziiaAfro-Brazilian, or Afro-Luso-Brazilian)
values, belief systems, personal relationships, and in their dress and behaviours. The
ramificationsof this decisionplayedoutin various ways. Some Afrans ©ed strateps
or practicedbehavioursvhich underlined how they saw theelves as apart frothe
population of persons of African descenBirazil. Languageandnarning practicesare
clear indications as to how a person idergifien or herselfandalsohow heor she
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wishes to be identified by others. UsfeAfrican languages &s a consciously aale
individual decision but publistatementsto how Africans distinguished themselves
from Afro-Brazilians. So too was their @®f African nares in addition to naes
imposed on them by overseers or owners. Mothers gave African naes to their children.
Etiquette, and the ritual exchanges ofgyifir the Kongo practiceof exchanging snuff,
between Africansin Brazil aso emphasized their distinctiveness. Soeused the gesture
of greeting associated with Kongo (righiidaraised and palm exposed; left down and
palm concealed). Others carried this Grossroads gesture©r a crosspaintedred andblack
as a talisran. Portuguese and Africans alikada propensityfor carryingontheir bodies
or wearingaroundtheir necks little pouchedflsas) whose contents were regarded as
bringing good luck or protectg thewearerdrom physicalor spiritual harm. Amulets
worn by Africans were talisams. Sone had religious irportance associated with
traditional African religions or might contain verses from the Koran and Islamic prayers.
While the external appearance of bolsasdid not distinguish #icans from Afro-
Brazilians, the contents might do so. Dress and ornamiation is no less a for of
communicatiorthanlanguageAfrican women dressed themselves and ornamented their
bodies in ways which set thempart fromAfro-Americans. But, unlike the spoken
language which imediately andreadilyidentifiesthe speakeby origin or culture,dress
and ornamentation have the potential to be a coded medium of communication
understoodnly by thoseto whomit is specifcally addressedndusuallyof the sane
cultural area. The knotting of a headscarf wasarker indicating, for those privy to the
code the statusof awoman (single,married, widowed). For Central Africans, the
combination of colours of beads woarmoundthe neckcouldindicateof which orixt she
was the @aughterO There is less evidence to show that African men adopted a dress or
wore bodily decorationsvhich would serveas cultural markers. Paintings by Carlos
Juli<o, miniatures by Guillobel, and engravings by Rugendas depicted African artifacts,
basketsandmats, cuisine,stringandpercusion instrunents, and Africans engaged in
song and dance and various occupations {Bis.is atimely reminderthat,while sone
practicesandbehaviouraverepeculiarto Africans, otherswere shared by all persons of

African descent in Brazil.
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The distinction lies in the intent. Whereas for Afro-Brazilians, such practices or
behaviours could be the fruit of collective memory or of traditionshandeddownacross
severalgenerationandwhich hadtakenoniconic or synolic status, for Africans these
were intensely personal markers associated with self identity and expressions of a
decision to create their own cultural space apart from other persons of African descent in
aNew World. Thethemeof intention merits furtherenquiry,and nowhere more so than
in the context of overt resistance. Slaygisings in Bahia between 1807 and 1835 were
characterized by the high representatiofrican-born slaveandcorrespondinglyow
participation by Afro-Brazilian slaves. Ditle motivation amang African slaves derive
from resistance to the institution and practices of slavery, to adesire for flight, or to a
rejectionof creoleculturein generalandthe assertiorof their vision of therselves as
Africans®52). | would like todwell on thislast point. Asthere was no single African
diaspora, neither was there a single monolithic Africa but one in constant change,
reformulation, and revision. Recently, James Sweet, emphasizes how Africans used
African ritual practicesandbdiefs andexploresOcoréeliefin the contextof religious
practices (53). While there was permeability between belief systems and organizing
principles, for example a sense and practice of hierarchy present in social and political
life, in lineage, and in rituals and whiclatiscended ethnic and lingtic differencesand
was common to more than one cultural areasin Africa, my discussiorhereis limited to
three specific aspects of African society and culture. The first is respect. In Africa respect
wasaccordedo political elites,to religiousleaders, to rain-makers, to healers, and to
diviners. Seniority, as aasuedby avariety of criteria,wasalsocertral to African
political cultures.Onesuch criterionwasage.The elderly enjoyed pdsons of leadership
and authority based on their position in age-tdserarchies. Two other criteria were the
principle of precedence and authority bestowedn first comers to aregion. Status could
also be accorded by occupation, with perssoaking in metal craftsin general and
blacksmithsin particular in West and Central Africa enjoying aspecialstatus.Thesecad
concerngkinship.In Africa, kinshipwasaninstrument to acquire authority and gain
resourcesAfrican societiegeflecteda seemingly endless number of variants of
excruciating cormlexity of reproductive ad kinship forns. Great importance was given
to family formation and to kinship based on affinity asah as consanguinity. gvhen

30



AfricansandAfro-Braziliansin Portuguese America

played inportant roles for their reprodtiee capabilities of increasing the lineage,
extendingkin networks,andcontributingto the wealth of a leader as measured by
dependentandthosewho owedservice.The third concernghe subnergenceof the
individual to the interestsf the group. Thus did kinshjrescriberolesandexpected
behaviour for each individual to benefit the group Many religiousbeliefsandpractices
were oriented as meh to the whole soety asto theindividual. Both magic and
witchcraft could be used legitately orillegitimately depending on whether the
motivationlay in the publicinterestor self interest. Both found expressions in ritual:
animal sacrificeto strengtherbondsbetweerhumans and deities; initiation ceremonies to
celebrateentryinto adulthhood with increasing communasponsibilities; and the
wearing of amulets to ward off evil s, solvecommunalproblens, or provide
invulnerability for an individubkin battle. The three charaditsics of African societies,
cultures, and values | have highlighted weogso evidentamongAfro-Brazilians(54).
Creoles put enormous store in kinship networks, but they could not appreciatehe
devastatiorexperiencedby anAfrican on being torn fronthe cocoon of natal kinship
(55). Is it possiblethatanexplanation for differences arahtagonism between creoles of
African descent and Africansin colonial Brazil may lie in deeplyrootedanddeeplyheld
convictionsandprinciplespresentn Africa andnotin the Americas?n otherwords,
therewasadisconnectlf, for Africans arriving in Brazil, thesewereinherentto their
very ethos for Afro-Brazilianssuchtenetswerea more distantmemory and, with
subsequent generations, increasingly part of an orally transmitted history.

Generationathanges centralto my hypothesisMy discussiorhasfocusedon
thatgeneratiorof persondornin Africa andtransported to the New ®d. No reference
has been @atle to the next generation, neyntheir offspringbornin Brazil. Thisis, in
part, attributable to demographic datavidrat wasN even in the latter part of the
eighteenth century-- largely pm#tatistical. While there are referenceso creolesof
African descentpnly exceptionallyis it possble to establishwhetheran Afro-Brazilian
in questionis American-bornn thefirst, secondor latergenerationsRegisters of births
or marriages, letters of manumission, wills, and notarial recordsof purchasessalesor
transfer of ownership of properties, orrf@a complaints against erstwhile business
partnersfamily membersor neighlours provide occasional insights.
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A compelling public expression of privateintert is the selection of a pasnin
marriage.This raisesthe questionasto wheter in colonial Brazil an African consciously
selectedhsa partneranotherAfrican-bornrather than an Afro-Brazilian. There were
circumstances which militated against such an option. The sex ratio in the oceanic trade
hasbeenestimatedvariouslyat2:1,3:1 or 3:2 in favor of nales over ferales. Thus, the
greater the volumof thetrade at any tim, the greater the disproportion betweeaes
andfemalesandthelesslikely the prospecof anAfrican finding an African female for
marriage. Inthe variousintra-Brazilian trades, Africans predominated. But the vagaries
of the trades did have anpact on the nuenrical relationshipbetweenrAfrican and creole
slavesin the populationin any given region and influence the process of selection of a
partner. Manolo Florentino and JosZ Rob&tes posit convincingly for a correlation
between ataxa de masculinidadand ataxa de africanidadeThis variedby period,by
region, between rural and urban areas, byltlotuationsin the prevailingeconony, and
even in accordance with the size of the slave holdings of an owner. Over the colonial
period there were instances of a 90 per cent male predominance among some slave
holdings (for example in the mining areas in the first third of the eighteenth century) and,
ontheotherhand,a narrowingof the sexualratio to approximate a balanced sexual
equilibriumanong slaves with the samowne. For Minas Gerais, Mariana Dantas has
traceddenographicchange®ccurringin slawe holdings in Sabart: data the years
1750-75 show that African &e slaves (agik15-60)predoninated;thattherewasa
gender ratio favoring males over femalesby 7:1;andthatmale childrenunderl5and
femalesunderl4 madeuplessthanl percenbof African slaves. She finds an enging
presencef Brazilian-bornslavesn the same period among whom the gender ratio was
3:1 and children e up 58 percent of sushaves. By the end of the century, Dantas
usesnventorieswhich showthat,a significant increase among African-born daves
notwithstanding, the gendeatio between African-born slesremained about the same.
Therewasa largepercentagencreaseanongBrazilian-bornslavesbut, in this group,
males outnumbered feales by a mre 2 percen The captaincy of S<o Paulo followed a
different trajectory. From 1777 to 1829 therasvan enorrous influx of African slaves.
The result was a substantial increase in the ratio of male to female daves which distorted

theageandsexratiosfor Africans (56).
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The availability of an African-born partner was, to alarge degree, serendipitous
and, demgraphically, the chances @hding sucha partnerwerelessenedy a small
pool of female African-bornslaves Evenif anAfrican partner were tbeavailable there
wasno guaranteehatanownerwould approve such a union. Furthermore, it was
commonpracticefor anownerto deliberatelyhaveslavesof different provenance:
Africansof differentetiic groups andAfri cans and creoles. This militated against
Africans finding a potential partner from the same cultural areain Africafrom among
slavesin ahousehold.lt is difficult to assess what roleNif anyNthe following
considerations played in the choiceof a partner Experienceshowedthat African women
were more susceptible to diseases present in Brazil than were their creole counterparts.
Thereis evidence to suggest that ave women were nore likely than were free or freed
women of African descent to have children afitvedlock,but hereagainthereis no
study on whether such slave wemwere African or creole.And hereit should be noted
thatillegitimacy carriedno stigma. Generally it has been thought that creole wanbore
theirfirst child ataboutage20 whereas Africans bore theirdi child 2 years later. New
information suggestshattheseagesshouldberevisedwith creoleslave women bearing
their first child between 14 and 17 yearsold andAfricansbetweenl6 and19yearsold. In
the cas of Africans such a child was likely be out of wedlock and prior to @miageO
There was dso the matter of age at first marriage. Koster suggested 17-18 foemand
14-15for girls. Couldit havebeenthatpotertial creolepartrers for an African were
already Ospoken for(7). Thee werealsocultural factars. Cultural traditions carried
overfrom Africa--- prolongedperiodsof lactation, sexual abstinence for a proscribed
periodafterchildbirth, taboospreventing narriage or sexual tercourse with certain kin
and other factorsNcould result longer intaigbetweersuccessivéirths and thus a
lower birth rate among African women than their creolecontemporarie§s8).

But there was one powerful circstance wich did argue for the selection of a
partner in marriage who was from the same culturalarea.This wascommunicationWe
owe to Dom Pedro de Aleda, governor (171-21) of the captaincy of S<o Paulo and
Minas Gerais threeacutelyperceptiveobsevations: first, that there was a greater
incidenceamongslavesarriving in themining areaghanelsewheref slaveswho had

already reached adulthoo@&cendly thattheyweredrawn froma variety of language
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groupswhich challengedeasylinguistic interacton; and, thirdly, that as adults they did
not havethe sarne facility aswould children to learn a new language. Minas Gerais was
demographically atypical in many regards in the earlier part of the eighteenth century, but
thegeneralinferenceholdstrue.Namely, thatAfricans sought out asexualpartnersaand
their partners in arriage fellow Africans withwhom they shared at least one language in
common and that there are examples of couples in which eachpartne wasa slaveandof
African birth and who had stable relationships (59).

This makes all the more important and tantalizing recordsfor four parishesn
Rio de Janeirdfrom the mid-eighteenttcenturythroughto the endof the colonial period
(60). Of 78 narried slave couples wose childrerwere baptised in the parish of S<o JosZ
betweenl751and1758,in 64 caseseachpartneg wasAfrican. In 55 of thesemarriages,
each partner was from the same cultural areain Africa. In the 14 marriages in which one
partnerwasa non-African(crioulo, pardo, cabra), in 9 caseshe Brazilian-bornpartner
wasmale. A sanple of 129 marriagesbetweerslaves regstered in the @rish of Nossa
SenhoradaCandelarisbetweenl751and1761showsthatin 93 instancegroomand
bridewereAfrican. In 73 of these93 marriages, each partner came from the same
cultural area of Africa. Of the 36 narriages in which an African did notamy an African,
in one case the partner was white and in all other cases partners were Afro-Brazilians
(crioulo or pardo). Lestthis beregardecasanurbananonaly, asanple (1763-1770)f
22 slavemarriagesin therural parishof S<o Salvadordo Mundode Guaratibashowed
that in 19 instances bride and groom were Africans and frothe same cultural area. Only
in three marriages was a partner Brazilian-born. These limited data would appearto
support the hypothesis that African slavesendedo takeaspartnersin marriage other
Africansof like legalstatusandfrom the same cultural area of Africa. A sample of 545
marriages in the parish of Engenho YWebetweenl764and1828led Mary Karaschto
highlight the Ohigh degree of astion and conversion attained by sAfrican
davesOas evidenced by the number of Africanswho hadgainedtheir freedomand
subsequentlynarried. Thesefreed Africanstended to select as partnersin marriage
African women who had alsogained their freedortforras) andwho wereof the same
cultural area or nas<o asthe groom. In short, these limited datasuggesthatnotonly did
Africans prefer to be endogamsin their choiceof a marriage partner, seeking out a
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fellow African ratrer than an Afro-Brazilian bty wherever possible, they selected asa
partner an individual from #ir own culturalareaon Africa andwith similar linguistic
skills. While | have suggested that one or the other partnees the agent in taking this
decision this doesnot excludefrom consideation the strength afomrmunity pressure.
The maekeup of brotherhoods in coloniBlazil showshow strongwasthe senseof
communityandidentity betweerpersonsf different African groupings(Angolan, Costa
da Mina, nag™, jeje) hdse various group®uald haveexertedpressuren oneof their
number to select as a partner in marriage aperson of the same ethnic or linguistic group
(61). The data also suggest that, wheted® creoleandeitherbornfreeor liberto might
be seen as a combination likely to increase the pool of potentiatexualor marriageable
partners, this pool did not include Africans.

That language copatibility between prosgetive partners was a major concern in
the selectionprocessloesnot lessenthe cultural dimensionwhich hasbeensuccinctly
statedby Sweetin addressinghe matter of intent: GE the evidence from the parish
records suggests that OnarriageOwas just one more way of crystaizing African ethnic
andnationalalliances perpetuatingharedundestandings of kinship, child rearing, and
soonO(62)Quiteso. Thedecisionby anAfrican to marry an African was taken
conscioudly. It was an affirmation by each party of hisandheradherencéo African core
principles. $nce procreation was central tachuworevaluesandprinciples, this decision
alsoreflectedthe sharedntentto bring up any offspring, albeitcreoleby circunstanceof
place of birth, in accordance with African rather than Anerican values and principles.
Not only Africans felt an urge to preserve Afm rituals. In aslave communityin Bahia
Brazilian-born mulato women assumed leadership roles in the celebration of calundoess
a manifestation of Central African beliefsgligious rituals, spirit possession, with
African musical instrumentsandin an African language (63). ¥ African community
or parental pressure such that childrdrowvere first generation creoles by birth but
Africans by nurturing and culture theelvesselected as their partnersin marriage
personslsoof African birth?If so,did the sane pressures lead subsequent generations to
show a sustained preference for persons otaifibirth rather than creoles as partners?

In his Compendio Narrativo do Peregrino da Amer{d®28), the Portuguese Nuno
Marques Pereirareferred to the quijila asbeingpassedrom generatiorto generation:
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OQuizila is an explicit pact which these pespiake with the devil. The human partner
derivessomephysicalbenefitfrom this agreement, such as good fortune in war, in
hunting, in farming, etcE E . This quizila, or pact,by tradition passeso the sonsand
daughtersto thegrandsonsndgranddaughtergndtheir descendantsiowever,since
they were not parties to the original pact, for them it isimplicit rather than explicitQ

Here, Periga was referring to Africas fromAngolaandthe CostadaMina transportedo
Brazil and their descendants and illustrates the inter-generational nature of such beliefs or
superstitions, although as a good Catholic iPeeteok pains to note that baptiand
confession could free descendants framy swch pact. Was this community pressure
effective only on the first genation of creoleoffspring,or alsoon furthergenerations
when self identity as a creole and Brazilian-born may have come to predominate over
consideratias of ethnicity derived fromAfrican antecedents? My question remains
unanswere@lthough tantalizingly,Karaschcommeaents that African freedmen in Brazil,

in default ofan African freedworan, wouldchoose as a partner Oblacks or children of
African parentsO (64). This brings the d&sionfull cycleandhighlights the dilemma of
the historian. Whereas the historical record contains fragmts of evidence supportive of
athesis asto the existence of African behaviours practicesandritualsin acreole

society, documentary sources are woefully lacking when it cores to values, core beliefs,

and guiding principles.

Conclusion

In the historiographyon peoplesof the African diasporasn the Americasthe
heterogeneityf suchdiasporass oftendiscussed in terms of tribal, ethnic,linguisticand
cultural differences. In this essay, | have advocatedhatto theseand other differences
mustbe addedthe critically importantcircumstance of continent of birth. To be born in
Africa or in Brazil exposedanindividual to atotally differentcontext.In the African case
to the fore vas a strong religious componenmhich itself evidenced a diversity of
religions each of which had is own belies®yns, rituals, and ceremonies. Polytheism
and nonotheismco-existed. Complex and varied fams of kinship were equally
omnipresent. There were unwritten but prescribed expectationgsto behaviourandto the

role of theindividual in acommunity. There were organizimgyinciples,valuesystens,
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and priorities which guideahdividuals and communities. Themerican context in which
Africans found themselves in Brazil wasitself a construct ipposed on autochthonous
peoples without respeatrfnative sovereigty, nativecultures,organizatiorof labour,
socia hierarchies and, above all for vast territories to which native peoplegdid not claim
ownershipor possessiobut sawthenselvesas stewards of the land. The Portuguese
were not attuned to cultures and peopkagch hadno (to the Portuguesejecognizable
places of worship, inglidual leaderssocial herarchier distinctionsof class.Other
than in the sixteenth century in coastal areas, and later in the seventeenthandeighteenth
centuries, Africans rarely came into contact with Native Americans with the notable
exceptionof Maranh<oandPart.The contextinto which Africans were thrust was hybrid
but most would have been unaware of this because the world in which they moved,
worked,lived, anddiedwasonewhich anoter group of intrudersNthe ®tugueseNhad
come to dominate. There were Afro-Brazilianswho, for their own physicalwellbeingand
even survival had to accommodate tlsetnesto beliefs,practicesandrituals,to the
Portugueséanguageto Europearforms of family structures, and to expectations of
behaviour which were European rather than American. Whatever beliefs and values Afro-
Brazilians may have held, whatever their feelings of joy and sadness, whatever
aspirations they entertainedliese deviated too much from the gamut of expectations
held by the Portuguesegr if theywereexpressedr voicedin amanneror languagealien
to Portugueseyesor ears,suchbeliefs,values, emotions, hopes and fears had to be held
secretly or expressed clandestinor notatall. Peculiarto Brazil wasaform of slavery
unknownin Africa andwhichwasacconpaniedby a starkly legal distinction between
slavesandnon-slavesWhile in Africa peoples did havearangeof complexionganging
from the very dark to very light, in Brazil skin colour could stigratize even free or freed
individualsasdescendantsf slaves. Regardless of the degree to whicheséfnicans
became acculturated, or creoles could create an Afro-Luso-Brazilian culture or even a
Afro-Brazilian culture, there were to persist stark differences between the Old World and
the New World for Africans.

For Africans the volune of a slave tradehich was as constant in itsagsive
volume as it was enduring and whose numbers so clearly outnubered any Portuguese

emigration to Brazil meant that persons of Africanbirth or descentverein amajority in
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many regions of the colony throughout tb@onialperiod.Of theseanelevated
proportionwasalwaysmade up of Africans Ofeshoff the boatOSeriesof wavesof
displacechumanity ensuredhe constanpresence in Brazil of a population for whom
Africa was their birthplace and notenely a memory. It also ensuckthat this population
remained as Qhe otherOfor some Afro-Braziliansandthatthis sentimentwould be
reciprocated. Self-evidentl Africans had their beliefsalues ritualsandtaboos,
languagesndpracticesvhich wereAfrican and many of which setAfricansapartfrom
Afro-Brazilians. Portuguese institutions, Cathisim, languagelawsanddecreessocial
organizatiorand,aboveall, the institution of slavery, its implementation and its many
ramficationswhich left no personin colonial Brazil untouchedservedfurtherto create
distarce between Africans and Afro-Brazilias! Africansin Brazil hadbeenmoved in
gpatial terms but in other regards some remained Africans. For many Afro-Brazilians,
especialy if they were slaves, mobility rather than residence in any single location
characterized their lives but in cultural termsthey did not change. In Brazil, ofttes the
physical and cultural space AfensandAfro-Braziliansoccupiedwasnot of their own
choosing. Sometimes, they created a shared physical and cultural space. Sometimes, each
created its own space (65). The circumstance of place of birth served both to unitecaio
divide personf African descentn the New World asit hadin the Old World.

A. J. R. Rusell-Wood
The Johns Hopkins University
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andtaboos seeNunoMarquesPereiraCompendionarrativo do peregrinoda AmZrica
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56, and, on the etialogy ofquizla, see Diciontrio Houaissda I'ngua portuguesal®
reprint with revisions (Rio de Janeiro: EditoraObjetiva,Ltda,2004); Sweet,Recreating
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32 Russell-Wood, Savery and Freedom, pp. xxxiii-iv
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1706 (Canbridge: Carbridge University Press,9D8). An effective synthesis is in Sweet,
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34 Antonil, Cultura e Opulenciabk. 1, chap.9; Sweet,Recreating Africa, pp. 197-
202; Higgins,OLicentious LibertyQyp. 121-28.
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36  Robert C. Siith, Jr., ODZcadas dostrio dos Retos. Docmentos da
IrmandadeQ Arquivos (Directoria de documentas <0 e cultura, Prefeiturade Recife)lV-
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Sebba ( Bdtimore: Johns Hopkins University Press, 1978), pp. 275-§hAssim.
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cumprindo com o preceito de ouvir missa, e como os mais n<o faltando ~ fZ da religi<oO.
Apud Magalh<es de AguiahegrasMinasGerais pp. 147-9.
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Brothers and Sisters: Membership in the Black Lay Brotherhood®f Colonial BrazilO,
Luso-Brazilian Revieyd7:2 (Winter 1980):253-79Fritz Teixeira de Salle#\ssocias>es
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in Central Africa: A Theoreticalt8dyOComparative Studies in Society and Histd-
4(October 1976): 458-75.

39 On brotherhoods of blacks in Pagal,seeAnt—niduarteBrisio,Os pretos em
Portugal (Lisboa: Agencia Geral das Colonias, 1944), pp.73-104; A. C. de C. M.
Saunders,Social History of Black Slavesd Freedmen in®tugal, 1441-1555
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Patricia A. Mulvey, OheBlack Lay Brothertoods of Colonial Brakz A HistoryOPh.D
dissertationCity Universityof New York, 1976,pp. 283-303.
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Minas GeraiqS<o Paulo:Editoractica, 1986)p. 187;for a corrective see Magalh<esde
Aguiar, Negras Minas Gerais, p. 238, n.6 and pp. 380-81; Teixeira de Salaspcias>es
Religiosas; Karasch, Save Life, table 3.9 and pp. 83-7; Mulvey, OThe Black Lay
Brotherhoods of Colonial BrazilO and her @Skaaternitiesn Brazil: Their Rolein
Colonia SocietyQ TheAmericas 39(July 1982): 39-68. See also ElizabethKiddy,
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University Press: University ParkAR2005).

41  Elizabeth W. Kiddy, CEthnic andRacialldentity in the Brotherhoodsf the
Rosaryof Minas Gerais,1700-18300The Americas56:2 (October 1999):223, 232-44;
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Carlos Ott, Formas<o e evolueo Ztnicada Cidade do Salvado® vols ( Salvador:
Prefeitura Municipal, 1953,957),vol.1,p.65; In Salvadorthe Compromissmf 1686 of
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statutesarepublishedn A. J. R. Rusell-Wood, Society and Government in Colonial
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42 Russell-Wbod, OBlackandMulatto Brotherhoods in Colonial Brazil: A Study in
Collective IdentityGHispanic American Historical Revigw4 (1974), pp.567-602 ;
Bastide, African religions p. 119.

43 Manuel S. Cardozo, OThe LayoBrerhoods of Colonial Bahialhe Catholic
Historical Review, 33:1(April, 1947):12-30Slavescould hold elected déite, see

Scarano, Devoe«o e escravid«pp. 112;Kiddy, OEthni@ndRacial ldentityOpp. 241-43;
on worren, e Magalh<es de AguiaNegras Minas Gerajpp.257-258.

44 MarcosMagalh<esde Aguiar, Vila Rica dos confrades. A sociabilidade
confrarial entrenegrose mulatosno sZculoXVIIl. M.A. dissertation, Departaento de
hist—ria, Universidade de S<o Paulo, 1993, pp. 296-302.

45 Magalh<es de AguiafegrasMinasGerais pp.254,261.

46 (esta Separas <0 indeCorosamente Compal avras menos deSentes dizendo Ser esta
hua irmde. De NegrosCE ..(heSeSariamente por odio ouporPaix<o Sen<ouniri<o eaveria
entre Elles pretos e aquelles Crioullos Continuadas discordiasO,résdaMataMachado
Filho, Arraial do Tijuco: CidadeDiamantina 2™ ed(Sao Paulo, 1957), pp.80, 247; also
Julita Scarand)evoe«0 e escravid<o. A Irmandade de Nossa Senhora do Rostrio dos
Pretos no Distrito Diamantino no SZculo X\(Bko Paulo:CompanhiaEditoraNacional,
1976) pp. 109-10). See also Magalh<es de AgiNagras Minas Gerajpp.261-263.

47 (Es <o tirados do paganismo da Africa e sempre lhes fica uma propens<o para
coisassupersticiosas®arizade Carvalho SoaresPevotosda cor. IdentidadeZtnica,
religiosidade e escravid«o no Ride Janeiro, sZculo XV(Rio de JaneiroCivilizas<o
brasileira, 2000), p. 169; SweBeconstructing\frica, p. 208-9; Mulvey,OBlack brothers
andsistersO.[261.For furtherexampleof African religious rituals, including f gcengeen,
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frequentinghousesvhereMinaswereperforning African religious rituals, see Russell-
Wood, Slavery and Freedorpp.xxxiv-xxxv and98-99.
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punishnent. He continuesO....olsematar<o per si, como costumam, tomando a

respiras <0, ou enforcando-se, ou procurar<o tirar a vida aos que |Iha d<o t<oimn
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recorrendo (se f™r necessamiartes diab—-ticas,OCultura e Opulsncia, part 1, bk. 1,
chap.9.

49 This part presents new materialssupport of a hypothesis gted in 1994 at a
colloquiumin LisbonandpublishedasOTheAfrican Background to the lstory of
Portuguese AmericaQ Col—quio, Construs<o er&ino da Hist—ria defrica. Actas
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Colonial BrazilO was publish@dtranslationasOAtravZsle um prisma africano: uma
nova abordagemo estudo da ditspoadricanano Brasil colonialOTempo, 6:12
(Decenber2001:Dept.of History, Universidade Federal Fluminense):11-50.

50 Sweetmakes the excellentpoint thatnew data on the slave trade Qlemonstrate
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many were arriving in coherent cultural grangsthatsharedmuchin commonOHe
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Roberto G—eA,paz dasenzalas. Fam'lias escravas e trfico atl%atico, Rio de Janeiro,
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51 KaraschSave Life, pp.225-26, 273-4.

52 Jo<o JosZ Reis, Rebeli<o escrava no Brasil. Aist—rialo levantedosmales
2" ed (S<o Paulo:Editora brasiliense, 1987), pp. 64-83, 168886m.
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